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142. Kinh  Phédn biét cung dwong (P.
Dakkhinavibhangasuttam, H. 545 BlI#E) twong dwong Cu-
dam-di kinh,"*® Dwa vao gia tri dao dirc va sw dong gop tich
cwe cho doi, nhirtng bac dang dwoc cung dwong bao gom
dc Phat, bac Boc Giac, bac A-la-han, bac Bét Lai, bac
Nhét Lai, bac Dy Lwu, ngudi dang huwéng dén qua Thanh la
Tang Ni va nhixng ngwdi diec hanh. Nhan day, dac Phat
day cach cung dwdng va b thi thanh tinh déi véi nguwdi cho
va ngudi nhan.

142. Dakkhinavibhanga Sutta: The Exposition of
Offerings. The Buddha enumerates fourteen kinds of
personal offerings and seven kinds of offerings made to the
Sangha.

Viét Dich tr Pali: HT. Thich Minh Chéau

English Translation from Pali: Bhikkhu Nanamoli &
Bhikkhu Bodhi

Nhw vay tdi nghe.

M6t thei, Thé Tén tru gitka dong ho Sakka (Thich-Ca), &
Kapilavatthu (Ca-ty-la-vé), tai tinh xa Nigrodha (Ni-cau-luat
Tho Vién).

R6i Mahapajapati Gotami (Cu dam N Ma-ha-ba-xa-ba-
dé), dem theo mét cap y mai, di dén Thé Tén; sau khi dén,
danh 1& Thé Tén rdi ngdi xudng mot bén. Ngdi xubng mét
bén, Mahapajapati Gotamt bach Thé Tén:

-- Bach Thé Ton, cap y moi nay do con cat va dét dac
biét cho Thé Ton. Bach Thé Tén, mong Thé Ton vi long tir
man hay nhan lay cho con.

[253] 1. THUS HAVE | HEARD. On one occasion the
Blessed One was living in the Sakyan country at
Kapilavatthu in Nigrodha’s Park.

2. Then Mahapajapatt Gotami took a new pair of cloths
and went to the Blessed One.'** After paying homage to
him, she sat down at one side and said to the Blessed One:

“Venerable sir, this new pair of cloths has been spun by
me, woven by me, especially for the Blessed One.
Venerable sir, let the Blessed One accept it from me out of
compassion.”




Khi dwoc nghe néi vay, Thé Tén noéi véi Mahapajapati
Gotamt:

-- Nay Gotami, hday cung dwdng Tang chung. Ba cung
dwong Tang chung, théi Ta sé dwoc cung kinh, va ca Tang
chung ciing vay.

Lan thi hai, Mahapajapati Gotami bach Thé Tén:

-- Bach The Ton, cap y moi nay do con cat va dét.. hay
nhan lay cho con.

Lan the hai, Thé Tén néi véi Mahapajapati Gotamr:

-- Nay Gotami, hay cung dwong Tang chang.. va ca Tang
chung ciling vay.

Lan thtr ba, Mahapajapati Gotami bach Thé Tén:
-- Bach Thé Ton, cap y ma&i nay do con cat va dét ... hay
nhan lay cho con.

Lan th&r ba, Thé Tén noi véi Mahapajapati Gotami :
-- Nay Gotami, hay cung dwdng Tang chung... va ca tang
chung cling vay.

Khi dwoc nghe ndi vay, Tén gia Ananda bach Thé Ton:

-- Thé Tén hay nhan cdp y méi cho Mahapajapati
Gotami! Bach Thé Tén, Mahapajapati Gotami da giup ich
nhiéu cho Thé Tén,

la thic mau, 1a dwéng mau, da nudi duwérng Thé Tén, da
cho Thé Tén bu sira, vi rang sau khi sanh, than mau cla
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When this was said, the Blessed One told her:

“Give it to the Sangha, Gotami. When you give it to the
Sangha, both | and the Sangha will be honoured.”**%?

A second time and a third time she said to the Blessed
One:

“Venerable sir,... accept it from me out of compassion.”

A second time and a third time the Blessed One told her:

“‘Give it to the Sangha, Gotami. When you give it to the
Sangha, both | and the Sangha will be honoured.”

3. Then the venerable Ananda said to the Blessed One:

“Venerable sir, let the Blessed One accept the new pair of
cloths from Mahapajapatt Gotami. Mahapajapati Gotami
has been very helpful to the Blessed One, venerable sir.

As his mother’s sister, she was his nurse, his foster
mother, the one who gave him milk. She suckled the




Thé Tén ménh chung, chinh ba da cho Thé Tén bu sira.

Bach Thé Tén, va Thé Ton ciing gilp ich nhiéu cho
Mahapajapati Gotami. Bach Thé Tén, chinh nh& Thé Tén,
Mahapajapati Gotami da quy y Phat, quy Phap, quy y Tang.

Bach Thé Ton, chinh nho Thé Ton, MahapajapatT tir bo
sat sanh, tir bo lay clia khong cho, tir bé ta hanh trong cac
duc, tr bd ndi lao, tir bé dam say cac loai rwou dem lai.

Bach Thé Tén, chinh nh& Thé Tén, Mahapajapatt Gotami
c day du long tinh tin bat dong doi voi dirc Phat, day du
long tinh tin bat ddong dbi voi Phap, day du long tinh tin bat
dong dbi voi chang Tang, diy du cac gidi luat lam bac
Thanh hoan hy.

Bach Thé Tén, chinh nh& Thé Tén, Mahapajapatt Gotamt
khéng con nghi ngd dbdi véi Khd, khong con nghi ngdy doi
v&i Khd tap, khong con nghi ngd dbi voi Khd diét, khong
con nghi ng® dbi véi Con Budng dwa dén khd diét.

Bach Thé Tén, Thé Tén cling da gidp ich nhiéu cho
Mahapajapati Gotamr.

-- That la nhw vay, nay Ananda! That la nhw vay, nay
Ananda! Nay Ananda, néu do nhd mét ngu®i, ma mot
nguoi khac dwoc quy y Phat, quy y Phap, quy y Tang,

thori nay Ananda, Ta noi rang nguoi nay khong co mot
dén on nao xirng dang dbi véi ngudi kia vé danh 1&, ding
day, chap tay, vé lam nhirng viéc thich hop va vé dang
cung cac s cung dwdng nhw y, d& an khat thwe, sang toa,

Blessed One when his own mother died.

The Blessed One too has been very helpful to
Mahapajapati Gotami, venerable sir. It is owing to the
Blessed One that Mahapajapati Gotami has gone for refuge
to the Buddha, the Dhamma, and the Sangha.

It is owing to the Blessed One that Mahapajapati Gotami
abstains from Kkilling living beings, from taking what is not
given, from misconduct in sensual pleasures, from false
speech, and from wine, liquor, and intoxicants, which are
the basis of negligence.

It is owing to the Blessed One that Mahapajapati Gotami
possesses unwavering confidence in the Buddha, the
Dhamma, and the Sangha, and that she possesses [254]
the virtues loved by noble ones.'?*?

It is owing to the Blessed One that Mahapajapati Gotami
is free from doubt about suffering, about the origin of
suffering, about the cessation of suffering, and about the
way leading to the cessation of suffering.

The Blessed One has been very helpful to Mahapajapati
Gotami.”

4. “That is so, Ananda, that is so! When one person,
owing to another, has gone for refuge to the Buddha, the
Dhamma, and the Sangha,

| say that it is not easy for the former to repay the latter by
paying homage to him, rising up for him, according him
reverential salutation and polite services, and by providing
robes, almsfood, resting places, and medicinal requisites.




dwoc pham tri bénh.

Néu do nh® mét nguwdi ma modt ngudi khac tr bd sat
sanh, tor bd 13y cla khong cho, tir bo ta hanh trong cac duc,
tor bd ndi 4o, tr bé dam say cac loai rrgu men, reou nau,

thei nay Ananda, Ta ndi rang ngudi nay khong cé mot
dén on nao xing dang dbi véi ngwdi kia... dwoc pham tri
bénh.

Nay Ananda, néu do nh& mét nguwdi ma mét ngudi khac
day da tinh tin bat dong dbi v&i Phat, dbi véi Phap, dbi voi
Tang, day da cac gidi luat, thoi nay Ananda, Ta néi rang
ngwdi nay khéng cdé mét dén on nao xirng dang dbi voi
nguwdi kia... dwoc phdm tri bénh.

Nay Ananda, néu do nhd mot ngwdi ma mot nguwoi khac
khong c6 nghi ngd ddi véi Khd, khong co nghi nger doi voi
Khé tap, khong c6 nghi ngo dbi véi Khé diét, khéng co khi
ng® dbi véi Con Pudng dua den khé diét,

thdi nay Ananda, Ta néi rdng ngu®i nay khéng c6 mot
dén on nao xing dang dbi v&i ngwdi kia... dwoc pham tri
bénh.

Nay Ananda, c6 muwoi bdn loai cung dwéng phan loai
theo hang nguoi.

B4 thi cac duc Nhuw Lai, bac A-la-han, Chanh DPéng Giac,
la cung dudong thtr nhat, phan loai theo hang nguoi.

B thi cac vi Poc Giac Phat, 1a cung dwdng thir hai, phan
loai theo hang nguoii.
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“When one person, owing to another, has come to abstain
from killing living beings, from taking what is not given, from
misconduct in sensual pleasures, from false speech, and
from wine, liquor, and intoxicants,

which are the basis of negligence, | say that it is not easy
for the former to repay the latter by paying homage to him...
and medicinal requisites.

“When one person, owing to another, has come to
possess unwavering confidence in the Buddha, the
Dhamma, and the Sangha, and to possess the virtues loved
by noble ones, | say that it is not easy for the former to
repay the latter by paying homage to him... and medicinal
requisites.

“When one person, owing to another, has become free
from doubt about suffering, about the origin of suffering,
about the cessation of suffering, and about the way leading
to the cessation of suffering,

| say that it is not easy for the former to repay the latter by
paying homage to him... and medicinal requisites.

) 5.
Ananda.

Tq§9r4e are fourteen kinds of personal offerings,

One gives a gift to the Tathagata, accomplished and fully
enlightened,; this is the first kind of personal offering.

One gives a gift to a paccekabuddha; this is the second
kind of personal offering.




B6 thi cac bac A-la-han, dé t& Nhw Lai, 14 cung dwdng
thr ba, phan loai theo hang ngudii.

B thi cac vi trén con dwéng chirng quéa A-la-han la cing
dwdng thw tw, phan loai theo hang nguaii.

B thi cac vi chirng qua Bét lai, 14 cing dwdng thir nam,
phan loai theo hang ngudi.

B thi cac vi trén con dwong chirng qué Bét lai 1a cling
dwdng thr sau, phéan loai theo hang nguoi.

B thi cac vi chirng qua Nhat lai 14 cung dwdng thir bay,
phan loai theo hang ngudi.

Bé thi cac vi trén con dudng chirng qua Nhét lai 1a cung
dwong thir tam, phan loai theo hang nguoi.

B6 thi cac vi chirng qua Dv Iwu la cung dwdng th chin,
phan loai theo hang nguwoi.

Bé thi cac vi trén con dwong chirng quéd Dy lwu 1a clng
dwdng tho mwoi, phan loai theo hang nguoi.

B thi nhirng vi ngoai hoc (bahiraka) da ly tham trong céac
duc vong la cung dudng tho mwoi mét, phan loai theo hang
nguoi.

One gives a gift to an arahant disciple of the Tathagata;
this is the third kind of personal offering.

One gives a gift to one who has entered upon the way to
the realisation of the fruit of arahantship; this is the fourth
kind of personal offering.

One gives a gift to a non-returner; this is the fifth kind of
personal offering. [255]

One gives a gift to one who has entered upon the way to
the realisation of the fruit of non-return; this is the sixth kind
of personal offering.

One gives a gift to a once-returner; this is the seventh kind
of personal offering.

One gives a gift to one who has entered upon the way to
the realisation of the fruit of once-return; this is the eighth
kind of personal offering.

One gives a gift to a stream-enterer; this is the ninth kind
of personal offering.

One gives a gift to one who has entered upon the way to
the realisation of the fruit of stream-entry;**® this is the tenth
kind of personal offering.

One gives a gift to one outside [the Dispensation] who is
free from lust for sensual pleasures;*?% this is the eleventh
kind of personal offering.




Bb thi nhirng pham phu gin gir gi&i luat la cung dwdng
thr muwdi hai, phén loai theo hang nguo.

B& thi nhirng pham phu theo ac gigi 1a cung dwdng thir
muwQi ba, phan loai theo hang nguoi.

B thi cac loai bang sanh la cung dwdng thir mudi bén,
phan loai theo hang ngudii.

Tai day, nay Ananda, sau khi bd thi cho céac loai bang
sanh, cung dwdng nay cé hy vong dem lai tram phan cong
duec.

Sau khi bd thi cho nhitng pham phu theo ac gidi, cung
dwdng nay co hy vong dem lai ngan phan céng durc.

Sau khi bd thi cho cac pham phu gin gitr gioi luat, cung
duwong nay co hy vong dem lai tram ngan lan cong duec.

Sau khi bd thi cho cac ngwdi ngoai hoc da ly tham trong
cac duc vong, cung dwong nay c6 hy vong dem lai tram
ngan trc lan cong dure.

Sau khi bd thi cho cac vi trén con dwong chivng qua Du
lwu, cung duwéng nay cé hy vong dem lai vd sb vo lwong
cong durc.

Con ndi gi dén nhirng vi da chirng qua Dy lwu?

Con néi gi dén nhirng vi trén con dwong chirng qua Nhét
lai? Con néi gi dén nhirng vi da chivng qua Nhét lai?

Con ndi gi dén nhirng vi trén con dwong chirng qué Bét
lai? Con ndi gi dén nhirng vi da chirng qué Bét lai?

One gives a gift to a virtuous ordinary person; this is the
twelfth kind of personal offering.

One gives a gift to an immoral ordinary person; this is the
thirteenth kind of personal offering.

One gives a gift to an animal; this is the fourteenth kind of
personal offering.

6. “Herein, Ananda, by giving a gift to an animal, the
offering may be expected to repay a hundredfold.*?’

By giving a gift to an immoral ordinary person, the offering
may be expected to repay a thousandfold.

By giving a gift to a virtuous ordinary person, the offering
may be expected to repay a hundred-thousandfold.

By giving a gift to one outside [the Dispensation] who is
free from lust for sensual pleasures, the offering may be
expected to repay a hundred-thousand times a hundred-
thousandfold.

“By giving a gift to one who has entered upon the way to
the realisation of the fruit of stream-entry, the offering may
be expected to repay incalculably, immeasurably.

What, then, should be said about giving a gift to a stream-
enterer?

What should be said about giving a gift to one who has
entered upon the way to the realisation of the fruit of once-
return... to a once-returner...

to one who has entered upon the way to the realisation of




Con ndi gi dén nhirng vi trén con dwdng chirng qua A-la-
han? Con noi gi dén nhirng vi da chirng qua A-la-han, dé to
Nhw Lai?

Con noi gi dén nhirng vi Péc Giac Phat?

Con ndi gi dén cac Nhuw Lai, bac A-la-han, Chanh Déng
Giac?

Nay Ananda, cé bay loai ciing dwéng cho Tang ching.

BO thi cho ca hai Tang chung voi dirc Phat 1a vi cam dau
la cung dwong Tang chung thr nhat.

B thi cho ca hai Tang ching, sau khi dirc Phat da nhap
diét la cung dwong Tang chung th hai.

Bb thi cho chung Ty-kheo Tang 1a cing duéng Tang
chung th ba.

Bé thi cho chung Ty-kheo ni 1a cing dwdng Tang chung
thu tw.

B6 thi va noi rang: "Mong Tang ching chi dinh cho toi
moét sO Ty-kheo va Ty-kheo ni nhw vay", la cung dwdng
Tang chung thir nam.

BO thi va néi rang: "Mong rang Tang chung chi dinh cho
t6i mot s6 Ty-kheo nhw vay", la cung duwdng Tang chung
thir sau.

the fruit of non-return... to a non-returner...

to one who has entered upon the way to the realisation of
the fruit of arahantship... to an arahant...

to a paccekabuddha?

What should be said about giving a gift to a Tathagata,
accomplished and fully enlightened?*?%®

7. “There are seven kinds of offerings made to the
Sangha, Ananda.

One gives a gift to a Sangha of both [bhikkhus and
bhikkhunis] headed by the Buddha; this is the first kind of
offering made to the Sangha.*?*°

One gives a gift to a Sangha of both [bhikkhus and
bhikkhunis] after the Tathagata has attained final Nibbana;
this is the second kind of offering made to the Sangha.

One gives a gift to a Sangha of bhikkhus; this is the third
kind of offering made to the Sangha.

One gives a gift to a Sangha of bhikkhunts; this is the
fourth kind of offering made to the Sangha.

One gives a gift, saying: ‘Appoint so many bhikkhus and
bhikkhunts for me from the Sangha’; [256] this is the fifth
kind of offering made to the Sangha.

One gives a qift, saying: ‘Appoint so many bhikkhus for
me from the Sangha’; this is the sixth kind of offering made
to the Sangha.




BO thi va néi rang: "Mong rang Tang chung chi dinh cho
mét s Ty-kheo ni nhw vay", 1a cung dwo'ng Tang chung th
bay.

Nhwng nay Ananda, trong thdi gian twong lai sé co
nhirng hang chuyén tanh (gotrabhuno), vé&i nhirng 4o ca-sa
vang xung quanh cd, theo ac gi&i, ac phap, va cudc bb thi
dbi v&i ching Tang theo &c gidi.

Nhwng nay Ananda, khi Ta néi rang cung duéng cho
Tang chung 1a vd sb va vo lwong, thoi nay Ananda, Ta
khéng c6 mudn noéi rang bat c&» phwong tién gi, mot sy bd
thi phan loai theo ca nhan lai cé két qua to I&n hon dbi voi
cung dwong cho Tang chung.

Nay Ananda, c6 bdn sy thanh tinh cta cac loai cing
dwong. Thé nao 1a bén?

Nay Ananda, cé loai ciing dwdng dwoc thanh tinh boi
nguw®i cho, nhwng khédng b&i nguwdi nhan.

Nay Ananda, cé loai cung dwdng dwoc thanh tinh bdi
ngwoi nhan, nhung khéng b&i ngudi cho.

Nay Ananda, c6 loai cung dwdng khéng dwoc thanh tinh
b&i nguwdi cho va cling béi nguwdi nhan.

Nay Ananda, cé loai cung dwdng dwoc thanh tinh bdi
nguw®i cho va cling b&i ngwdi nhan.

Va nay Ananda, thé nao 1a loai cung dwdng dwoc thanh
tinh b&i ngudi cho, nhwng khdng b&i ngudi nhan?

O day, nay Ananda, ngudi cho gilr gidi, theo thién phap,
con nhirng ngwdi nhan theo ac gidi, theo ac phap.

Nhw vay, nay Ananda, la loai cung dwdng dwoc thanh
tinh b&i ngudi cho, nhwng khdng b&i ngwdi nhan.

Va nay Ananda, thé nao 1a loai cing dwdng dwoc thanh

8

One gives a qift, saying: ‘Appoint so many bhikkhunis for
me from the Sangha’; this is the seventh kind of offering
made to the Sangha.

8. “In future times, Ananda, there will be members of the
clan who are ‘yellow-necks,” immoral, of evil character.!3%
People will give gifts to those immoral persons for the sake
of the Sangha.

Even then, | say, an offering made to the Sangha is
incalculable, immeasurable.’** And | say that in no way is a
gift to a person individually ever more fruitful than an
offering made to the Sangha.**%

9. “There are, Ananda, four kinds of purification of
offering. What four?

There is the offering that is purified by the giver, not by the
receiver.t3%

There is the offering that is purified by the receiver, not by
the giver.

There is the offering that is purified neither by the giver
nor by the receiver.

There is the offering that is purified both by the giver and
by the receiver.

10. “And how is the offering purified by the giver, not by
the receiver?

Here the giver is virtuous, of good character, and the
receiver is immoral, of evil character.

Thus the offering is purified by the giver, not by the
receiver.

11. “And how is the offering purified by the receiver, not by




tinh b&éi nguwdi nhan, nhwng khéng béi ngudi cho?

O day, nay Ananda, nguwdi cho theo ac gisi, theo ac
phap, con nhirng nguwoi nhan gilr gidi, theo thién phap.

Nhw vay, nay Ananda, la loai cing dwong dwoc thanh
tinh b&i ngwoi nhan, nhwng khoéng béi nguwéi cho.

Va nay Ananda, thé nao la loai cing duwéng khéng duoc
thanh tinh b&i ngwoi cho va ciling béi ngwdi nhan?

O day, nay Ananda, ngudi cho theo ac gidi, theo ac
phap, va ngudi nhan cling theo ac gidi, theo ac phap.

Nhw vay, nay Ananda, la sy cung dwong khéng dwoc
thanh tinh b&i ngwoi cho va ciling béi ngwdi nhan.

Va nay Ananda, thé nao 1a loai cing dwdng dwoc thanh
tinh b&i ngwoi cho va cling b&i ngudi nhan?

O day, nay Ananda, ngudi cho gilr gidi, theo thién phap;
va ngwoi nhan cing gilr gioi, theo thién phap.

Nhw vay, nay Ananda, la sy cung dworng dwoc thanh tinh
b&i nguwdi cho va cling béi ngwdi nhan.

Nay Ananda, nhu vay la bén sy thanh tinh cta cac loai
cung duong.

Thé Tén thuyét giang nhw vay. Bac Thién Thé sau khi noi
nhw vay, bac Bao su lai ndi thém:

Ai day du gidi luat,

Bé thi cho &c gidi;

Vat thi dwoc dung phap,
V&i tdm khéo hoan hy,

V&i long tin virng vang
Vao qua I&n clta nghiép,

the giver?

Here the giver is immoral, of evil character, and the
receiver is virtuous, of good character.

Thus the offering is purified by the receiver, not by the
giver.

12. “And how is the offering purified neither by the giver
nor by the receiver?

Here the giver is immoral, of evil character, and the
receiver is immoral, of evil character.

Thus the offering is purified neither by the giver nor by the
receiver.

13. “And how is the offering purified both by the giver and
by the receiver?

Here the giver is virtuous, of good character, and the
receiver is virtuous, of good character. [257]

Thus the offering is purified both by the giver and by the
receiver.

These are the four kinds of purification of offering.”
14. That is what the Blessed One said. When the Sublime
One had said that, the Teacher said further:

“When a virtuous person to an immoral person gives
With trusting heart a gift righteously obtained,

Placing faith that the fruit of action is great,
The giver’s virtue purifies the offering.




Sw cung duwdng nhw vay,
Thanh tinh b&i nguwdi cho.

Ai khong gilr gidi luat,
Bé thi cho thién gidi;

Vat thi khéng dung phap,
Vé&i tam khéng hoan hy,

Khoéng long tin virng vang,
Vao qua I&n cta nghiép,
Sy cung dwdng nhuw vay,
Thanh tinh b&i nguwdi nhan.

Ai khéng gilr gioi luat,
B thi cho ac gidi;

Vat thi khéng dung phap,
Vé&i tam khéng hoan hy,

Khoéng Iong tin virng vang,
Vao qua Ién clia nghiép,
Sy cung dwdng nhuw vay
Ca hai khéng thanh tinh.

Ai day du gidi luat,

B& thi cho thién gidi;
Vat thi dwoc dung phap,
V&i tdm khéo hoan hy,

V&i long tin viPng vang,
Vao qua I&n cua nghiép,
Ta noi bé thi &y

Chéc chan c6 qua Ion.
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When an immoral person to a virtuous person gives
With untrusting heart a gift unrighteously obtained,

Nor places faith that the fruit of action is great,
The receiver’s virtue purifies the offering.

When an immoral person to an immoral person gives
With untrusting heart a gift unrighteously obtained,

Nor places faith that the fruit of action is great,
Neither’s virtue purifies the offering.

When a virtuous person to a virtuous person gives
With trusting heart a gift righteously obtained,

Placing faith that the fruit of action is great,
That gift, | say, will come to full fruition.




Ai xuét ly tham ai

B thi khéng tham ai,
Vat thi dwoc dung phap.
Vé&i tam khéo hoan hy,

V@i long tin virng vang,
Vao qua I&n clia nghiép,
Ta n6i bd thi &y

La quang dai tai thi.
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When a passionless person to a passionless person gives
With trusting heart a gift righteously obtained,

Placing faith that the fruit of action is great,
That gift, | say, is the best of worldly gifts.”**%*

Notes

The bracketed numbers [ ] embedded in the text refer to
the page number of the Pali Text Society’s edition of the
Majjhima Nikaya (except for MN 92 and MN 98, wherein the
numbers refer to the PTS edition of the Sutta Nipata).

1291. Mahapajapati Gotami was the younger sister of
Queen Mahamaya, the Buddha’s mother, and was also the
wife of King Suddhodana. After Mahamaya’'s death, she
became the Buddha’s foster mother. The present sutta
takes place at an early point in the Buddha’'s ministry, on
one of his return visits to his native city. After King
Suddhodana’s death, Mahapajapati pleaded with the
Buddha to admit women into the Sangha, and her
acceptance marked the beginning of the Bhikkhunt Sangha,
the Order of Nuns. The story is found at Vin Cv Kh
10/ii.253-56 (see — anamoli, The Life of the Buddha, pp.
104-7).

An interesting anachronism in this sutta was brought to
my notice by Ven. Ajahn Sucitto of Cittaviveka Monastery.
The sutta depicts Mahapajapati Gotami as a devout lay
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Buddhist and refers to the Bhikkhunt Sangha as if it were an
existing reality, yet the canonical account of the founding of
the Bhikkhuni Sangha shows Mahapajapati to have been
the first historical bhikkhuni. Thus the Bhikkhuni Sangha
could not have existed at the time the sutta was spoken if
Mahapajapati was still a lay woman. We might resolve the
discrepancy (unnoticed by the commentator) by supposing
that the original discourse was later modified after the
founding of the Bhikkhunt Sangha to bring the latter into the
scheme of offerings to the Sangha.

1292. MA: The Buddha asked her to give the gift to the
Sangha because he wanted her volition of generosity to be
directed both to the Sangha and to himself, as the combined
volition would yield merit conducive to her welfare and
happiness for a long time to come. He also said this so that
later generations would be inspired to show respect towards
the Sangha, and by supporting the Sangha with the four
physical requisites would contribute towards the longevity of
the Dispensation.

1293. These are the four factors of stream-entry. Thus it is
clear that at the time this sutta takes place, Mahapajapati
Gotamt was already a stream-enterer.

1294. MA: The Buddha undertakes this teaching because
the sutta began with a personal gift presented to him, and
he wishes to make clear the comparative value of personal
gifts and gifts offered to the Sangha.

1295. MA and MT explain that this term can be loosely
extended to include even a lay follower who has gone for
refuge to the Triple Gem, as well as lay people and monks
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intent on fulfilling the moral training and the practice of
concentration and insight. In the strict technical sense it
refers only to those possessing the supramundane path of
stream-entry.

1296. This is a non-Buddhist contemplative who attains
the jhanas and the mundane kinds of direct knowledge.

1297. MA: In a hundred existences it gives long life,
beauty, happiness, strength, and intelligence, and it makes
one free of agitation. The following attainments should be
understood accordingly.

1298. MA says that although the results of giving in each
of these cases is incalculable, there is still an ascending
gradation in their incalculability, similar to the ascending
incalculability of the waters in a great river, etc., up to that of
the waters in the ocean. Perhaps the ‘“incalculable,
immeasurable” value of these gifts consists in their
becoming a supporting condition for attainment of the paths,
fruits, and Nibbana.

1299. MA: There is no gift equal in measure to this gift.
This is the kind of gift Mahapajapati would be giving by
offering the pair of cloths to the Sangha.

1300. MA: “Members of the clan” (gotrabhuno) are those
who are monks merely in name. They will go about with a
piece of yellow cloth tied around their necks or arms, and
will support their wives and children by engaging in trade
and farming, etc.

1301. The gift is incalculable and immeasurable in value




because it is offered, by way of the intention of the donor,
not to the “yellow-necks” as individuals but to the Sangha as
a corporate whole. Thus the recipient body includes all the
virtuous bhikkhus of the past, even those who have long
passed away.

1302. MA states that a gift offered to an immoral bhikkhu
taken to represent the entire Sangha is more fruitful than a
gift offered on a personal basis to an arahant. But for the gift
to be properly presented to the Sangha, the donor must take
no account of the personal qualities of the recipient but must
see him solely as representing the Sangha as a whole.

1303. MA: Here the word “purified” has the meaning
“made fruitful.”

1304. MA: This last verse refers to the gift one arahant
gives to another arahant. Although the arahant believes in
the fruit of kamma, because he is without desire and lust for
existence his own act of giving is not productive of any
fruits. It is a mere functional action (kiriya) that leaves no
traces behind.

14




